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The subsequent sentences of this quotation attempt
a very broad definition for jati, gima etc. " Jati is an
internal {antaranga} feature of a particular substance
(which is the dbarmil^. That special, distinct and already
existent feature which is brought into being by this jati
is called guna. If such a distinct feature is to be created
afresh (sadjiya] it is called kriya. That which is the
substratum of all these that is, jatiy guna and kriya is
known as dravya (substance). A very close examination
of these definitions will be undertaken in the
prameya -section/' This section, however is lost.

Fragment 39 is a discussion on sadrsya (similarity)
and jati (universal). Here again because of the
non-availability  of the  prameya.  section  of the
Tattvaratnakara it is not possible to know the intended
idea of Parasara. According to this school, sadrsya
(similarity) is not something different from the samstbana
or akrti of the things involved. The passage may be
translated as follows: "Many think that sadrsya (similarity
between two or more objects) consists in the sameness
of a majority of parts constituting those objects. Since
this is different topic for discussion it will be dealt with
in the section on prameya"

In the subsequent portion of this quotation we find
the following discussion: "A question may be raised:

dravyatva (substance-ness), prtbivltva (being a portion
of earth), suklatva (whiteness) and pakatva (being a paka
- cooking or baking) must be accepted as universals
[samanya] of dravya, prthivl, sukia and paka respectively.
If such a generality is not accepted as is done by the
Vaisesika-s, how can we account for the usage of the
word "one" [eka) with reference to objects that have
such a generality? Likewise, santati (sequence), avastha
(condition), etc., also cannot be referred to by a single